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Abstract. Double gender or khunsa is someone who has two genitals, besides having a penis or 

penis, khunsa also has a vagina or vagina. In the Qur'an, God created humans with male and 

female sexes. Namu, Some problems that occur are people who have male genitalia (dzakar) 

while having female genitals (farji) or none at all. In this case, Islamic scholars determine 

several methods to determine the specific sex through literary research studies using primary, 

secondary and tertiary resources.However, if the method has not been able to determine the 

sex of the khunsa then it should be further investigated and determined from the existing 

instinct in khunsa. The legal requirement of marriage in Islam should be marriage contracts 

(Ijab-qabul) which include: (1) the presence of male and female couple, (2) the presence of 

guardians, (3) the presence of 2 witnesses and (4) the existence of marriage contracts. All 

requirements for marriage should be fulfilled. The implication of this research is that the 

government or Islamic scholars need to make legal status of the existence of khunsa both in 

marriage and inheritance arranged in separate articles in the form of laws and compilations of 

Islamic law. 
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1. Introduction 

In this era, transgender is in a group called LGBT (lesbian, gay, bisexual, and transsexual). 

LGBT apparently is not small and has unity in Indonesia. However, its existence raises pro-

contra, not yet recognized and not a few who look at it with cynicism (Adawiyah & 

Zamaluddin, 2016; Guy, 2003; Johnson, 2019; Tumoutou, 2018). 

The question is, are they really given? (given since he was born). Not a few people who believe 

that they are nature, but there are some writings that explain some research that not all of them 

are nature. That is, some of them were formed due to environmental and social influences. 

However the social environment has a role in the formation of the private community and 

social norms around it(Rohmana, 2015; Zainuddin & Mahdy, 2017). A person as an adult may 

experience changes in their sexual orientation, for example because they have been victims of 

social norms that are already permissive to LGBT or because of the influence of drugs. This 

phenomenon shows that not all LGBT given (nature).Marriage is an absolute thing to do in all 

religions (Kholis, 2014). Marriage is an inner bond between a man and a woman as a husband 

and a wife with the aim of forming a happy and eternal family based on the Almighty God 

(PeraturanPemerintahRepublik Indonesia, 1974).In Indonesia, the only legally acknowledged 

marriage is between male and female (Aldy, 2011; Hartanto, 2016). 

In Islam, if the replacement of sex was in order to treat abnormalities in the patient, including 

eliminating things that obscure his status, then this is not why. Because God only creates 

humans in one of two sexes, namely male or female, and there is no third type. If someone has 

zhahir male and female organs (intersexual / khun-tsa abstruse), then in essence he is only male 

or female only. Therefore, if the diagnosis shows one of the more dominant traits, then that is 

the real sex(Wekke & Hamid, 2013). Each religion has a different holy book (Nurlidiawati, 

2015). 



So, in this condition, both the patient and the doctor are allowed to perform genital repair, 

even by removing a part of the body that needs to be removed. They are not considered sinful, 

and after the operation the patient is exposed to all legal consequences related to his new sex. 

However, 22 countries from 204 countries have been acknowledged (de facto) by the United 

Nations to legalize same-sex marriage throughout their territories. It has become a controversy 

in various Religions (Setiawan & Sukmadewi, 2017), one of which is Islam (Fathonah, 2015; 

Rohmawati, 2016). Although same-sex marriage has become controversial (Muttaqin, 2016; 

Qomarauzzaman, 2017) basically, the marriage of different sex and same-sex entails a definite 

gender that is either male or female (Rucirisyanti, Panuju, & Susilo, 2017). However, in reality, 

there is a very small group of people who do not have a clear gender status, neither male nor 

female, they are often referred to as Khunsa. 

Khunsa is very rarely studied by the public and even the khunsa itself is difficult to determine 

in terms of which sex is dominant and which has not received special attention. In addition, 

the khunsa has not been touched by the government. Some research discusses the law of 

inheritance and marriage for khunsa (Wirawati & Kelib, 2017; Yuliasri, 2019), the difference 

between khunsa and mukhannath (Yama & Dehis, 2018) and the difference between Khunsa 

and transsexual and transgender (Gibtiah, 2014), the focus of this study is the method for 

gender determination and marriage law in an Islamic perspective. 

 

2. Method 

This study uses a theoretical research base. Data sources in this study include primary, 

secondary, and tertiary resources. Primary sources are derived from the holy Quran, secondary 

sources are derived from books and Sunna, and tertiary sources are derived from journals, 



books, and the internet. The data is analyzed descriptively and qualitatively from the various 

references obtained.  

3. Findings and Discussion 

Methodology Determination of Khunsa Gender 

During this physical genitals, in the form of reproductive organs, often considered the only 

determinant of the type of behavior of a person. In fact, there are still other variables, namely 

gender identity (sex identity) or gender identity, which was discovered in 1972 by Money and 

Erhardt after examining hundreds of individuals. According to Kessler and McKeena, in 

Gender: An Ethnomethodological Approach (1978), gender identity is a deep feeling or belief 

in a person's heart that makes him feel as a man or woman. In other words, gender identity is a 

deep belief in someone about whether he is male or female. In the explained holy book in QS. 

Al-Hujurat (49): 13 says: “O mankind, indeed We have created you from male and female and 

made you peoples and tribes that you may know one another. Indeed, the noblest of you in the 

sight of Allah is the most righteous of you. Indeed, Allah is Knowing and Acquainted” 

(Departemen Agama Republik Indonesia, 2018). There is no sex other than male and female, 

but in reality, there is a small number of people who have multiple genders as well as people 

who are genderless or often called khunsa (Yuliasri, 2019). The law of marriage for khunsa is 

not explained in the Quran and Hadith. In Quran Surah Yasin, Allah the Almighty states "His 

command is only when He intends a thing that He says to it, "Be," and it is" (QS. Yȃsȋn: (36): 

82) (Departemen Agama Republik Indonesia, 2018). In that verse, it is quite possible that one 

of the events is khunsa. Khunsa comes from the Arabic khanasa meaning soft or softened 

(Yuliasri, 2019). Lately, the term khunsa has been discussed on many occasions (Gibtiah, 2014; 

Yama & Dehis, 2018; Yuliasri, 2019). 



A book called Syarah Kasyifatussaja Ala Safinatun-naja Fi Usuliddin Wal-Fiqh  by As-Syekh Al-

Imam Al-Fadhil Abi Abdi Al-Mu'ti Muhammad Nawawi Al-Jawi mentions a number of criteria 

of khunsa that include: (1) someone who has two genitals (penis and vagina); (2) someone who 

has only one discharge organ (for urine, feces, and has no male or female genitalia); (3) 

someone with separate anus and the urine is not released through penis or vagina but seeps out 

like sweat; and (4) someone who has no anus, penis, or vagina, therefore, everything he eats 

will come out in the form of vomit or is absorbed by the body (Imam Al Fadhil Abi Abdi Al- 

Mu’ti Muhammad Nawawi Al-Jawi, 2017). A human being with one of these four conditions is 

called a khunsa. However, khunsa finds it difficult to determine his/her gender (Yama & 

Dehis, 2018). 

Please write an explanation of the khuntsa theory according to the point of view of religious 

leaders, especially Islam, and write it down in the following section. 

 

Khunśa Ghairu Musykil 

Khunsha ghairu musykil is a khunsa that is not difficult to determine based on the dominant 

physical characteristics (YD, 2004). Khunsa of this category is clear and real and can be judged 

as a man or woman because of sex, traits, and behavior, i.e. before puberty and after puberty, 

the gender can be known. Before puberty, If the urine is secreted using male genitalia, then he 

is treated as a man, and if the urine is secreted using female genitalia, then she is treated as a 

woman. After puberty, when someone grows a beard and can secret sperm, then he is treated as 

a man. When someone could breastfeed, get menstruation, or get pregnant, then she is treated 

as a woman. 

 

Khunśa Musykil 



Khunsa musykil is a type of Khunśa that after being examined, it is still difficult to determine 

the gender because physical characteristics do not show a certain sex tendency. If the Khunsa 

has no specific characteristics that can be attributed to a particular gender, male or female, or it 

has distinctive contradictory indications, then it is called Khunśa musykil.  

 

Please give the Indicators of khunśa musykil in this section. 

 

Based on the variation of the type of khunsa, there is a method of determining the status of a 

khunśa whether as a male or female. According to the fiqh, it can be determined based on the 

most powerful tendency, as a woman or a man, but cannot be both. Basically, to determine a 

khunśa, if possible is to seek clarity of the sex, but if it is difficult to be determined, the 

scholars agree to determine the gender based on the physical indications but not psychiatric 

indications. However, to establish Khunasha ghairu musykil, the scholars have explained the 

method although it has not been commonly agreed on. At least, it can be an initial guideline in 

determining the status of a particular person, amongst the method is: 

 

Seeing how the Urine is Secreted 

If the urine passes through the penis, it means that the khunśa could be treated as a man. On 

the other hand, if the urine passes through a vagina, it means that the khunsa could be treated 

as a woman. If the urine passes through both organs, then it can be determined by which organ 

it passes through first. If the urine passes through the penis first, then the khunsa could be 

treated as a man and vice versa. If the urine passes through both organs at the same time, it is 

determined based on which organ secrets the urine longer than the other. If the urine passes 



through both genitals simultaneously and concurrently, then the Khunsa can be classified as 

Khunśa musykil,and a more specialized observation is required. 

 

Seeing the growth of the organs 

If a khunśa has special signs such as mustache or beard and has a tendency to approach women 

and be attracted to women, then the khunśa is treated as a man. On the contrary, if the breasts 

grow and plump and have a tendency and attraction for men, then the khunsa is treated as a 

woman. 

 

See how the Sperm is Ejaculated 

When the Khunsaejaculates the sperm out of the penis, then the legal status of the khunsa is a 

man. When it ejaculates through the vagina, then the legal status of the khunsa is a woman. If it 

is ejaculated inconsistently, sometimes through penis or vagina, then the khunsa is categorized 

as Khunśa musykil. 

 

Seeing how blood out the menstrual (Haidh) 

When a khunsa bleed through a vagina, then she is categorized as a woman because men would 

not be able to bleed. If a khunsa menstruate through the vagina,but the urine is secreted 

through the male genital, then it is categorized as khunsamusykil. 

 

Pregnancy and Birth 

When a khunsa is capable of pregnancy and even able to give birth to offsprings, then she is 

treated as a woman because, throughout history, men have never experienced pregnancy 

(Maqdisi, 2004). However, other opinions suggest that it is considered to be misleading 



(undetected) and there is no indication whether it is a man or a woman (Hamidy & Bukhari, 

2002; Imam Al Fadhil Abi Abdi Al- Mu’ti Muhammad Nawawi Al-Jawi, 2017; Maqdisi, 2004). 

Abu Yahya Muhyiddin bin Syarof An-Nawawi in the book Al-Majmu'  (Tehrani, 2004) explains 

that a Khunsa belongs to the man or woman category based on the following explanation: 

Please explain the Khunsa classified in the man and woman. 

 

One opinion about the method of determining the sex of a khunsa is presented in table 1. 

Table 1. Determination of the Khunsa Gender 

Method 
Genital Description Results 

Penis Vagina  Man Woman musykil 

Urine ✓   Urinate through the penis ✓    

 ✓  Urinate through the vagina  ✓   

✓  ✓  Urinate through the penis before 

the vagina 

✓    

✓  ✓  Urinate through the vagina before 

the penis 

 ✓   

✓  ✓  Urinate at the same time, but the 

duration is longer on the penis 

✓    

✓  ✓  Urinate at the same time, but the 

duration is longer on the vagina 

 ✓   

✓  ✓  Urinate at the same time   ✓  

Based on the 

growth of 

body parts 

  Having a mustache, beard, and 

tend to approach women and is 

attracted to women 

✓    

  breasts grow and plump and have  ✓   



Method 
Genital Description Results 

Penis Vagina  Man Woman musykil 

a tendency and attraction to men 

Based on the 

sperm 

ejaculation 

✓   Ejaculate only through the penis  ✓    

 ✓  Ejaculate only through the vagina  ✓   

✓  ✓  Sometimes ejaculate from the 

penis or the vagina  

  ✓  

Based on the 

menstruation 

 ✓  Menstruate   ✓   

✓   Menstruate   ✓   

✓  ✓  Menstruate through the vagina 

but urinate through the penis 

  ✓  

Based on 

pregnancy 

and birth 

✓  ✓  Capable of pregnancy and able to 

give birth 

 ✓   

✓  ✓  Capable of pregnancy and able to 

give birth (opinion of some 

scholars) 

  ✓  

 

Marriage in Islam 

Marriage is the nature of God, common, and applies to all of His creatures; humans, animals, 

and plants. In addition, marriage is one way that Allah the Almighty chooses as a way for His 

creatures to multiply and preserve his life (Tihami&Sahrani, 2013). According to the terms of 

Islamic law, marriage means a contract between a male and a female to legitimate the physical 

interaction among them (Ayyub, 2004; Surya, 2006). According to Law Number 1 the Year, 

1974 Article 1 states that marriage is an inner bond between a man and a woman to form a 

happy and eternal family based on the God the Almighty. So, the marriage is sunatullah 



performed on all of His creatures to breed. Humans must perform a marriage contract to 

legitimate physical interaction. 

Human marriage in Islamic law is set in detail in the Quran and hadith. In surah An-Nŭr (24): 

32 regarding marriage: "And marry the unmarried among you and the righteous among your 

male slaves and female slaves. If they should be poor, Allah will enrich them from His bounty, 

and Allah is all-Encompassing and Knowing”. The law of marriage is also set in Surah An-Nahl 

(16): 72; QS. An-Nisȃ '(4): 1; QS. Ar-Rŭm (30): 21; QS. Aż-Źȃriyȃt (51): 49; QS. Ar-Rŭm (30): 

21 (Departemen Agama Republik Indonesia, 2018). 

In addition, Prophet Muhammad (PBUH) from Imam Muslim’s book of marriage states that 

"From Abdillah said: Rasulullah SAW said to us," O young men of whom you are able to 

marry, then marry, indeed the marriage can subdue and guard the vision honor/genitals); while 

for those who do not have the ability to marry to perform fasting, because fasting can be a 

bidirectional craving". A legitimate marriage in Islam should be performed by a marriage 

contract. Marriage in Islam has several conditions: (1) the presence of male and female couple, 

(2) the presence of guardians, (3) the existence of 2 witnesses, and (4) the existence of ijab and 

qobul. By performing a marriage contract, the marriage becomes valid. 

A man and a woman are one of the terms of marriage. This is not a problem for people who 

have one gender. However, it is one of the obstacles for someone who has not been able to 

determine the gender. Thus, the gender determination method that has been discussed 

previously can help to determine the gender in the population. In order to be able to do legal 

marriage in Islam, men or women must perform it based on their own desires. Marriage is only 

legitimate if the gender of the bride and the groom is clear. Hence, it is not a legitimate 

marriage for Khunśamusykil (people who are not clear whether they are men or women). This 

is supported by some previous studies (Rohmawati, 2016). However, if the khunsa has 



determined the gender by using the discussed method and the gender is clear, then the 

marriage is legitimate according to Islam. 

4. Conclusion 

Someone who has two genitals or not at all in Islam is called a khunsa. Islamic scholars give 

some methods in determining the sex of the khunsa, including seeing how the urine is secreted, 

seeing the growth of the organs, seeing how the sperm is secreted, seeing the blood of 

menstruation (Haidh), and seeing pregnancy and birth. However, if the method has not been 

able to determine the sex of the khunsa then it should be further investigated and determined 

from the existing instinct. The legal requirements of marriage in Islam include: (1) the presence 

of a male and a female, (2) presence of guardians, (3) the existence of 2 witnesses and (4) the 

existence of ijab and qobul. All requirements for marriage should be fulfilled, but for the 

determination, gender is a difficult thing to set. The method of determining the sex of the 

khunsa is one of the easy alternatives. Marriage is legitimate if the gender of a khunsa has been 

determined to be a man or a woman. However, marriage in Islam is illegitimate if gender is not 

clear (khunsamusykil). From the result of this research, it is hoped that there is law in 

determining the legal status of the khunsa’s existence in marriage and inheritance to be 

considered in accordance with the article of law and also a compilation of Islamic law. 
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Method of Determination of Double Gender and Marriage in Islamic Law 

 

Khoirul Abror1,*, Suhairi2, Ami Rizki Purnawan3, Chairul Anwar4, Sirajuddin M5, Aksin 

Wijaya6, Nur Ahid7 

 

 

Abstract. Double gender or khunsa is someone who has two genitals, besides having a penis, 

khunsa also has a vagina. In the Qur'an, God created humans with male and female sexes. 

However, Some problems that occur are people who have male genitalia (dzakar) while having 

female genitals (farji) or none at all. In this case, Islamic scholars determine several methods to 

determine the specific sex through literary research studies using primary, secondary and tertiary 

resources. However, if the method has not been able to determine the sex of the khunsa then it 

should be further investigated and determined from the existing instinct in khunsa. The legal 

requirement of marriage in Islam should be marriage contracts (Ijab-qabul) which include: (1) the 

presence of male and female couple, (2) the presence of guardians, (3) the presence of 2 witnesses 

and (4) the existence of marriage contracts. All requirements for marriage should be fulfilled. The 

implication of this research is that the government or Islamic scholars need to make legal status of 

the existence of khunsa both in marriage and inheritance arranged in separate articles in the form 

of laws and compilations of Islamic law. 

 

Keywords: khunsa education, marriage law, double gender, islamic law. 

 

1. Introduction 

In this era, transgender is in a group called LGBT (lesbian, gay, bisexual, and transsexual). LGBT 

apparently is not small and has unity in Indonesia. However, its existence raises pro-contra, not 

yet recognized and not a few who look at it with cynicism (Adawiyah & Zamaluddin, 2016; Guy, 

2003; Johnson, 2019; Tumoutou, 2018). 

 

The question is, are they really given? (given since he was born). Not a few people who believe 

that they are nature, but there are some writings that explain some research that not all of them 

are nature. That is, some of them were formed due to environmental and social influences. 

However the social environment has a role in the formation of the private community and social 

norms around it(Rohmana, 2015; Zainuddin & Mahdy, 2017). A person as an adult may 

experience changes in their sexual orientation, for example because they have been victims of 

social norms that are already permissive to LGBT or because of the influence of drugs. This 

phenomenon shows that not all LGBT given (nature). Marriage is an absolute thing to do in all 
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religions (Kholis, 2014). Marriage is an inner bond between a man and a woman as a husband 

and a wife with the aim of forming a happy and eternal family based on the Almighty God 

(Peraturan Pemerintah Republik Indonesia, 1974).In Indonesia, the only legally acknowledged 

marriage is between male and female (Aldy, 2011; Hartanto, 2016). 

 

In Islam, if the replacement of sex was in order to treat abnormalities in the patient, including 

eliminating things that obscure his status, then this is not why. Because God only creates humans 

in one of two sexes, namely male or female, and there is no third type. If someone has zhahir 

male and female organs (intersexual / khun-tsa abstruse), then in essence he is only male or 

female only. Therefore, if the diagnosis shows one of the more dominant traits, then that is the 

real sex(Wekke & Hamid, 2013). Each religion has a different holy book (Nurlidiawati, 2015). 

So, in this condition, both the patient and the doctor are allowed to perform genital repair, even 

by removing a part of the body that needs to be removed. They are not considered sinful, and 

after the operation the patient is exposed to all legal consequences related to his new sex. 

However, 22 countries from 204 countries have been acknowledged (de facto) by the United 

Nations to legalize same-sex marriage throughout their territories. It has become a controversy 

in various Religions (Setiawan & Sukmadewi, 2017), one of which is Islam (Fathonah, 2015; 

Rohmawati, 2016). Although same-sex marriage has become controversial (Muttaqin, 2016; 

Qomarauzzaman, 2017) basically, the marriage of different sex and same-sex entails a definite 

gender that is either male or female (Rucirisyanti, Panuju, & Susilo, 2017). However, in reality, 

there is a very small group of people who do not have a clear gender status, neither male nor 

female, they are often referred to as Khunsa. 

 

Khunsa is very rarely studied by the public and even the khunsa itself is difficult to determine in 

terms of which sex is dominant and which has not received special attention. In addition, the 

khunsa has not been touched by the government. Some research discusses the law of inheritance 

and marriage for khunsa (Wirawati & Kelib, 2017; Yuliasri, 2019), the difference between 

khunsa and mukhannath (Yama & Dehis, 2018) and the difference between Khunsa and 

transsexual and transgender (Gibtiah, 2014), the focus of this study is the method for gender 

determination and marriage law in an Islamic perspective. 

 

2. Method 

This study uses a theoretical research base. Data sources in this study include primary, secondary, 

and tertiary resources. Primary sources are derived from the holy Quran, secondary sources are 

derived from books and Sunna, and tertiary sources are derived from journals, books, and the 

internet. The data is analyzed descriptively and qualitatively from the various references 

obtained.  
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The design of this research is shown in figure 1 (Neuman, 2013; Taquette & Minayo, 2017): 

 

 

 

 

 

 

Figure 1. Research Design 

 

 

 

 

 

3. Findings and Discussion 

Methodology Determination of Khunsa Gender 

During this physical genitals, in the form of reproductive organs, often considered the only 

determinant of the type of behavior of a person. In fact, there are still other variables, namely 

gender identity (sex identity) or gender identity, which was discovered in 1972 by Money and 

Erhardt after examining hundreds of individuals. According to Kessler and McKeena, in Gender: 

An Ethnomethodological Approach (1978), gender identity is a deep feeling or belief in a 

person's heart that makes him feel as a man or woman. In other words, gender identity is a deep 

belief in someone about whether he is male or female. In the explained holy book in QS. Al-

Hujurat (49): 13 says: “O mankind, indeed We have created you from male and female and made 

you peoples and tribes that you may know one another. Indeed, the noblest of you in the sight of 

Allah is the most righteous of you. Indeed, Allah is Knowing and Acquainted” (Departemen 

Agama Republik Indonesia, 2018). There is no sex other than male and female, but in reality, 

there is a small number of people who have multiple genders as well as people who are genderless 

or often called khunsa (Yuliasri, 2019). The law of marriage for khunsa is not explained in the 

Quran and Hadith. In Quran Surah Yasin, Allah the Almighty states "His command is only when 

He intends a thing that He says to it, "Be," and it is" (QS. Yȃsȋn: (36): 82) (Departemen Agama 

Republik Indonesia, 2018). In that verse, it is quite possible that one of the events is khunsa. 

Khunsa comes from the Arabic khanasa meaning soft or softened (Yuliasri, 2019). Lately, the 

term khunsa has been discussed on many occasions (Gibtiah, 2014; Yama & Dehis, 2018; 

Yuliasri, 2019). 

 

A book called Syarah Kasyifatussaja Ala Safinatun-naja Fi Usuliddin Wal-Fiqh  by As-Syekh 

Al-Imam Al-Fadhil Abi Abdi Al-Mu'ti Muhammad Nawawi Al-Jawi mentions a number of 

criteria of khunsa that include: (1) someone who has two genitals (penis and vagina); (2) someone 

who has only one discharge organ (for urine, feces, and has no male or female genitalia); (3) 

someone with separate anus and the urine is not released through penis or vagina but seeps out 

like sweat; and (4) someone who has no anus, penis, or vagina, therefore, everything he eats will 

come out in the form of vomit or is absorbed by the body (Imam Al Fadhil Abi Abdi Al- Mu’ti 

Khunsa 

Primary Secondary Tertiary 

Islam 

The method to 

determine the Khunsa’s 

gender 

The law of marriage 
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Muhammad Nawawi Al-Jawi, 2017). A human being with one of these four conditions is called 

a khunsa. However, khunsa finds it difficult to determine his/her gender (Yama & Dehis, 2018). 

In Islam, the religious figures of each Islamic sect have the same way and view in determining 

the tendency of the physical characteristics of a khunśa. Many criteria and standards are proposed 

by doctors and psychologists. Some criteria include: (1) a person's chromosome condition; (2) 

the criteria of male or female hormones; (3) psychological and mental factors; and (4) 

reproductive organs. Actually, the sexes are determined based on the reproductive organs each 

person has. Therefore, the signs to determine the sex of the khunsa are more about the 

reproductive organs. Seen from the medical point of view, the gender of the khunsa can be 

determined that the outside form is not the same as the inside; for example, the inner sex organ 

is that of a woman, and a womb is present but on the outside is the male genitalia and having a 

penis or having both (penis and vagina). There is also someone with the inner sex organ is that 

of a man but on the outside is a vagina or both. Someone even does not have the genitals at all. 

It means that a person looks like a woman although she does not possess a vagina only a urinary 

tract or who looks like a man but does not have a penis (Dja'far Abdul Muchit: 2). So, the affair 

of deciding the status of a man or woman becomes vague. Islamic scholars divide the khunsa into 

several categories. Most scholars divide the khunsa into two categories, namely khunsa ghairu 

musykil and khunsa musykil (Hasbi Ash Shiddieqy, 2003). 

 

Khunśa Ghairu Musykil 

Khunsha ghairu musykil is a khunsa that is not difficult to determine based on the dominant 

physical characteristics (YD, 2004). Khunsa of this category is clear and real and can be judged 

as a man or woman because of sex, traits, and behavior, i.e. before puberty and after puberty, the 

gender can be known. Before puberty, If the urine is secreted using male genitalia, then he is 

treated as a man, and if the urine is secreted using female genitalia, then she is treated as a woman. 

After puberty, when someone grows a beard and can secret sperm, then he is treated as a man. 

When someone could breastfeed, get menstruation, or get pregnant, then she is treated as a 

woman. 

 

Khunśa Musykil 

Khunsa musykil is a type of Khunśa that after being examined, it is still difficult to determine the 

gender because physical characteristics do not show a certain sex tendency. If the Khunsa has no 

specific characteristics that can be attributed to a particular gender, male or female, or it has 

distinctive contradictory indications, then it is called Khunśa musykil. Indicators of khunśa 

musykil include: 
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Based on the variation of the type of khunsa, there is a method of determining the status of a 

khunśa whether as a male or female. According to the fiqh, it can be determined based on the 

most powerful tendency, as a woman or a man, but cannot be both. Basically, to determine a 

khunśa, if possible is to seek clarity of the sex, but if it is difficult to be determined, the scholars 

agree to determine the gender based on the physical indications but not psychiatric indications. 

However, to establish Khunasha ghairu musykil, the scholars have explained the method 

although it has not been commonly agreed on. At least, it can be an initial guideline in 

determining the status of a particular person, amongst the method is: 

 

Seeing how the Urine is Secreted 

If the urine passes through the penis, it means that the khunśa could be treated as a man. On the 

other hand, if the urine passes through a vagina, it means that the khunsa could be treated as a 

woman. If the urine passes through both organs, then it can be determined by which organ it 

passes through first. If the urine passes through the penis first, then the khunsa could be treated 

as a man and vice versa. If the urine passes through both organs at the same time, it is determined 

based on which organ secrets the urine longer than the other. If the urine passes through both 

genitals simultaneously and concurrently, then the Khunsa can be classified as Khunśa 

musykil,and a more specialized observation is required. 

 

 

 

1

Someone who has multiple genitalia (having male and female 
genitalia).

2

Someone who has no genitalia at all.

3

Someone who has a male genital but the hormones is more of a 
woman so that the characters and habits are like a woman.

4

Someone who has female genitalia, but the hormones are more of a 
man so that the characters and habits are like a man.

5

Someone who looks like a man in his childhood but after puberty, 
the characteristics appear to be more feminine or vice versa.
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Seeing the growth of the organs 

If a khunśa has special signs such as mustache or beard and has a tendency to approach women 

and be attracted to women, then the khunśa is treated as a man. On the contrary, if the breasts 

grow and plump and have a tendency and attraction for men, then the khunsa is treated as a 

woman. 

 

See how the Sperm is Ejaculated 

When the Khunsaejaculates the sperm out of the penis, then the legal status of the khunsa is a 

man. When it ejaculates through the vagina, then the legal status of the khunsa is a woman. If it 

is ejaculated inconsistently, sometimes through penis or vagina, then the khunsa is categorized 

as Khunśa musykil. 

 

Seeing how blood out the menstrual (Haidh) 

When a khunsa bleed through a vagina, then she is categorized as a woman because men would 

not be able to bleed. If a khunsa menstruate through the vagina,but the urine is secreted through 

the male genital, then it is categorized as khunsamusykil. 

 

Pregnancy and Birth 

When a khunsa is capable of pregnancy and even able to give birth to offsprings, then she is 

treated as a woman because, throughout history, men have never experienced pregnancy 

(Maqdisi, 2004). However, other opinions suggest that it is considered to be misleading 

(undetected) and there is no indication whether it is a man or a woman (Hamidy & Bukhari, 2002; 

Imam Al Fadhil Abi Abdi Al- Mu’ti Muhammad Nawawi Al-Jawi, 2017; Maqdisi, 2004). 

Abu Yahya Muhyiddin bin Syarof An-Nawawi in the book Al-Majmu'  (Tehrani, 2004) explains 

that a Khunsa belongs to the man or woman category based on the following explanation: 

 

Khunśa who is classified as a woman 

a) A khunsa who has only one organ (in the form of a hole) but after puberty, she is capable of 

menstruation or gets pregnant  

b) A khunsa who has only one organ (in the form of a hole) and is not capable of menstruation and 

pregnant yet attracted to men 

c) A khunśa who has only one organ (in the form of a hole) and is not capable of menstruation, 

pregnant, not attracted to men but the nature of the women is more prominent than the nature of 

men 

d) A khunśa who has two organs, but the menstruation, sperm, and urine pass through the vagina  

e) A khunsa who has two organs. The sperm and urine pass through both organs, but they come out 

of the vagina first 

f) A khunsa who has two organs and secrets simultaneously from both but attracted to men 

g) A khunsa who has two organs, secrets at the same time, and is attracted to both man and woman 

but the nature of woman is stronger than a man 
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Khunsa who is classified as a man 

a) A khunsa who has only one organ (in the form of a hole), do not menstruate or get pregnant but 

there is a feeling of attraction to women  

b) A khunsa who has only one organ (in the form of a hole), do not menstruate or get pregnant, 

there is a sense of attraction to both men and women, but the nature of men is more prominent 

than the nature of women 

c) A khunsa who has two organs but ejaculate the sperm or urinate out of the penis 

d) A khunsa who has two organs ejaculates the sperm and urinates through both organs but through 

the penis first  

e) A khunsa who has two organs and performs excretion from both organs but there is an attraction 

to women  

f) A khunsa has two organs, performs excretion at the same time, there is a feeling of attraction to 

both men and women, but the trait of men character is more prominent than women 

One opinion about the method of determining the sex of a khunsa is presented in table 1. 

 

Table 1. Determination of the Khunsa Gender 

Method 

Genital Description Results 

Penis 
Vagin

a 
 Man Woman musykil 

Urine ✓   Urinate through the penis ✓    

 ✓  Urinate through the vagina  ✓   

✓  ✓  Urinate through the penis before 

the vagina 

✓    

✓  ✓  Urinate through the vagina before 

the penis 

 ✓   

✓  ✓  Urinate at the same time, but the 

duration is longer on the penis 

✓    

✓  ✓  Urinate at the same time, but the 

duration is longer on the vagina 

 ✓   

✓  ✓  Urinate at the same time   ✓  

Based on the 

growth of 

body parts 

  Having a mustache, beard, and 

tend to approach women and is 

attracted to women 

✓    

  breasts grow and plump and have 

a tendency and attraction to men 

 ✓   
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Method 

Genital Description Results 

Penis 
Vagin

a 
 Man Woman musykil 

Based on the 

sperm 

ejaculation 

✓   Ejaculate only through the penis  ✓    

 ✓  Ejaculate only through the vagina  ✓   

✓  ✓  Sometimes ejaculate from the 

penis or the vagina  

  ✓  

Based on the 

menstruation 

 ✓  Menstruate   ✓   

✓   Menstruate   ✓   

✓  ✓  Menstruate through the vagina but 

urinate through the penis 

  ✓  

Based on 

pregnancy 

and birth 

✓  ✓  Capable of pregnancy and able to 

give birth 

 ✓   

✓  ✓  Capable of pregnancy and able to 

give birth (opinion of some 

scholars) 

  ✓  

 

Marriage in Islam 

Marriage is the nature of God, common, and applies to all of His creatures; humans, animals, and 

plants. In addition, marriage is one way that Allah the Almighty chooses as a way for His 

creatures to multiply and preserve his life (Tihami&Sahrani, 2013). According to the terms of 

Islamic law, marriage means a contract between a male and a female to legitimate the physical 

interaction among them (Ayyub, 2004; Surya, 2006). According to Law Number 1 the Year, 

1974 Article 1 states that marriage is an inner bond between a man and a woman to form a happy 

and eternal family based on the God the Almighty. So, the marriage is sunatullah performed on 

all of His creatures to breed. Humans must perform a marriage contract to legitimate physical 

interaction. 

 

Human marriage in Islamic law is set in detail in the Quran and hadith. In surah An-Nŭr (24): 32 

regarding marriage: "And marry the unmarried among you and the righteous among your male 

slaves and female slaves. If they should be poor, Allah will enrich them from His bounty, and 

Allah is all-Encompassing and Knowing”. The law of marriage is also set in Surah An-Nahl (16): 

72; QS. An-Nisȃ '(4): 1; QS. Ar-Rŭm (30): 21; QS. Aż-Źȃriyȃt (51): 49; QS. Ar-Rŭm (30): 21 

(Departemen Agama Republik Indonesia, 2018). 

In addition, Prophet Muhammad (PBUH) from Imam Muslim’s book of marriage states that 

"From Abdillah said: Rasulullah SAW said to us," O young men of whom you are able to marry, 

then marry, indeed the marriage can subdue and guard the vision honor/genitals); while for those 
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who do not have the ability to marry to perform fasting, because fasting can be a bidirectional 

craving". A legitimate marriage in Islam should be performed by a marriage contract. Marriage 

in Islam has several conditions: (1) the presence of male and female couple, (2) the presence of 

guardians, (3) the existence of 2 witnesses, and (4) the existence of ijab and qobul. By performing 

a marriage contract, the marriage becomes valid. 

 

A man and a woman are one of the terms of marriage. This is not a problem for people who have 

one gender. However, it is one of the obstacles for someone who has not been able to determine 

the gender. Thus, the gender determination method that has been discussed previously can help 

to determine the gender in the population. In order to be able to do legal marriage in Islam, men 

or women must perform it based on their own desires. Marriage is only legitimate if the gender 

of the bride and the groom is clear. Hence, it is not a legitimate marriage for Khunśamusykil 

(people who are not clear whether they are men or women). This is supported by some previous 

studies (Rohmawati, 2016). However, if the khunsa has determined the gender by using the 

discussed method and the gender is clear, then the marriage is legitimate according to Islam. 

4. Conclusion 

Someone who has two genitals or not at all in Islam is called a khunsa. Islamic scholars give 

some methods in determining the sex of the khunsa, including seeing how the urine is secreted, 

seeing the growth of the organs, seeing how the sperm is secreted, seeing the blood of 

menstruation (Haidh), and seeing pregnancy and birth. However, if the method has not been able 

to determine the sex of the khunsa then it should be further investigated and determined from the 

existing instinct. The legal requirements of marriage in Islam include: (1) the presence of a male 

and a female, (2) presence of guardians, (3) the existence of 2 witnesses and (4) the existence of 

ijab and qobul. All requirements for marriage should be fulfilled, but for the determination, 

gender is a difficult thing to set. The method of determining the sex of the khunsa is one of the 

easy alternatives. Marriage is legitimate if the gender of a khunsa has been determined to be a 

man or a woman. However, marriage in Islam is illegitimate if gender is not clear 

(khunsamusykil). From the result of this research, it is hoped that there is law in determining the 

legal status of the khunsa’s existence in marriage and inheritance to be considered in accordance 

with the article of law and also a compilation of Islamic law. 

References 

Adawiyah, R., & Zamaluddin, W. (2016). Rekayasa Pendidikan Agama Islam di Daerah 

Minoritas Muslim. Tadris: Jurnal Keguruan Dan Ilmu Tarbiyah, 1(2), 119. 

https://doi.org/10.24042/tadris.v1i2.1061 

Aldy, M. F. (2011). Analisis Yuridis Perkawinan Bagi Pasangan yang Sudah Berganti Jenis 

Kelamin di Indonesia Menurut Undang-undang No 1 Tahun 1974 tentang Perkawinan dalam 

Hukum Islam, (1), 1–20. 

Ayyub, S. H. (2004). Fikih Keluarga. Jakarta: Al Kautsar. 

Badran, S. Z. (2019). Contemporary Temporary Marriage : A Blog- analysis of First-hand 

Experiences. Journal of International Women’s Studies Article, 20(2), 241–256. 

Barnett, M. D., Sligar, K. B., & Wang, C. D. C. (2018). Religious Affiliation, Religiosity, 

https://hamdardfoundation.org/hamdard%20islamicus/


Hamdard Islamicus, Vol. 43 No. 1 (2020), 183-197  
https://hamdardfoundation.org/hamdard Islamicus/ 

 

10 

ISSN :0250-7196 

Gender, and Rape Myth Acceptance : Feminist Theory and Rape Culture. Journal of 

Interpersonal Violence, 33(8), 1219–1235. https://doi.org/10.1177/0886260516665110 

Departemen Agama Republik Indonesia. (2018). Al Quran dan Terjemahannya. Retrieved from 

http://www.indoquran.web.id/quran/viewAyat/4974 

Fathonah. (2015). Realita Taghyir Al-Jins dan Hukum Perkawinannya dalam Perspektif Islam di 

Indonesia. Al-Hikmah: Jurnal Studi Keislaman, 5(2), 162–188. 

Frederik, R., Wulanmas, A. P. ., Mawuntu, Ronald, J., & Konoras, A. (2016). Factors Causing 

the Occurrence of Marriage of the Under Age Children in the City of Manado the Province of 

North Sulawesi. Journal of Law, Policy and Globalization, 52, 207–214. 

Gibtiah. (2014). Studi Perbandingan tentang Khunsa dengan Transseksual dan Transgender 

(Telaah Pemikiran Ulama ’Klasik Dan Ulama’ Modern). Intizar, 20(2), 349–362. 

Guy, M. L. (2003). Ungendering Gendered Identities? Transgenderism in Malaysia. Akademika, 

63, 69–86. 

Hamidy, Z., & Bukhari, S. (2002). Terjemahan Hadis Shahih Bukhari. In 4. Jakarta: Widjaya. 

Hartanto. (2016). Hegemoni dalam Emansipatory: Studi Kasus Advokasi Legalisasi Lesbian , 

Gay , Biseksual , dan Transgender. Indonesian Perspective, 1(2), 31–47. 

Hasbi Ash Shiddieqy. (2003). Mutiara Hadis 5. Semarang: Pustaka Rizki Putra. 

Hyder, A. (2019). Perceptions of Muslim Divorcee Women regarding Marriage. Journal of 

International Women’s Studies, 4(4), 104–110. 

Imam Al Fadhil Abi Abdi Al- Mu’ti Muhammad Nawawi Al-Jawi. (2017). Syarah 

Kasyifatussaja Ala Safinatun-naja Fi Usuliddin Wal-Fiqh. Indonesia: Pustaka Islamiah 

Indonesia. 

Jamil, M., Jauhari, I., & Dahlan. (2019). The Response of Pesantren Community Toward the 

Ideology of Islamism: A Study of Pesantren Teachers’ Perception in North Sumatra. Journal of 

Social Studies Education Research, 10(2), 204–223. 

Johnson, S. A. (2019). Religions in All Ages and Places: Discerning Colonialism with Jonathan 

Z. Smith. Journal of the American Academy of Religion, 20(20), 1–7. 

https://doi.org/10.1093/jaarel/lfy047 

Kholis, N. (2014). Fiqh Pernikahan Waria (Telaah Harapan Pernikahan Waria dalam Buku 

Jangan Lepas Jilbabku Karya Shuniyya Ruhama Habiballah). ISTI’DAL: Jurnal Studi Hukum 

Islam, 1(2), 121–132. 

Kolk, M., & Andersson, G. (2018). Two Decades of Same-sex Marriage in Sweden : A 

Demographic Account of Developments in Marriage , Childbearing and Divorce A Demographic 

Account of Developments in. Social Policy and Family Dynamics in Europe, 2, 1–37. 

Maqdisi, I. Q. A.-. (2004). Al-Mughni. Kairo: Dar al-Jayl, t.t. 

Montazeri, S., Gharacheh, M., & Mohammadi, N. (2016). Determinants of Early Marriage Girls’ 

Perpectives in Iranian Setting: A Qualitative Study. Journal of Environmental and Public Health, 

1–8. Retrieved from http://dx.doi.org/10.1155/2016/8615929 

Muttaqin, I. (2016). Membaca Strategi Eksistensi LGBT di Indonesia. Raheema: Jurnal Studi 

Gender Dan Anak, 78–86. 

Neuman, W. L. (2013). Social research methods: Qualitative and quantitative approaches. 

Pearson education. 

https://hamdardfoundation.org/hamdard%20islamicus/


Hamdard Islamicus, Vol. 43 No. 1 (2020), 183-197  
https://hamdardfoundation.org/hamdard Islamicus/ 

 

11 

ISSN :0250-7196 

Nurlidiawati. (2015). Sejarah Agama-Agama (Studi Historis Tentang Agama Kuno Masa 

Lampau). Studi Historis Tentang Agama Kuno Masa Lampau, 3(1), 88–108. 

Peraturan Pemerintah Republik Indonesia. Undang-undang Republik Indonesia Nomor 1 Tahun 

1974 Tentang Perkawinan (1974). 

Qomarauzzaman. (2017). Sanksi Pidana Pelaku LGBT dalam Perspektif Fiqh Jinayah. Raheema: 

Jurnal Studi Gender Dan Anak, 87–99. 

Rohmana, J. A. (2015). Memahami Makna Batin Kitab Suci: Tafsir Quranuladhimi Haji Hasan 

Mustapa (1852-1930). Al Qalam: Jurnal Kajian Islaman, 32(1). 

Rohmawati. (2016). Perkawinan Lesbian, Gay, Biseksual dan Transgender/Transeksual (LGBT) 

Perspektif Hukum Islam. Ahkam, 4(2), 305–326. 

Rucirisyanti, L., Panuju, R., & Susilo, D. (2017). Reproduksi Homoseksualitas di Youtube: 

(Studi Semiotika pada Video Pernikahan Sam Tsui). Profetik Jurnal Komunikasi, 10(2), 13–21. 

Sanchis-Segura, C., Aguirre, N., Cruz-Gómez, Á. J., Solozano, N., & Forn, C. (2018). Do gender-

related stereotypes affect spatial performance? Exploring when, how and to whom using a 

chronometric two-choice mental rotation task. Frontiers in Psychology, 9(JUL), 1–17. 

https://doi.org/10.3389/fpsyg.2018.01261 

Setiawan, W., & Sukmadewi, Y. D. (2017). Peran Pancasila pada Era Globalisasi Kajian terhadap 

Pancasila dan Fenomena LGBT (Lesbian, Gay, Bisexual, Transgender) di Indonesia. Jurnal 

Dinamika Sosial Budaya, 19(1), 126–147. 

Shoma, C. D. (2019). Gender is a Human Rights Issue : The Case of Women ’ s Entrepreneurship 

Development in the Small and Medium Enterprise Sector of Bangladesh. Journal of International 

Women’s Studies Article, 20(7), 13–34. 

Stoet, G., & Geary, D. C. (2019). A simplified approach to measuring national gender inequality. 

Plos One, 14(1), e0205349. https://doi.org/10.1371/journal.pone.0205349 

Supriyadi, T., Julia, J., & Firdaus, E. (2019). The Problems of Gender Equality: A Reconstruction 

of Islamic Doctrine. Journal of Social Studies Education Research, 10(2), 91–110. 

Surya, M. (2006). Percikan Perjuangan Guru: Menuju Guru Profesional, Sejahtera dan 

Terlindung. Bandung: Pustaka Bani Quraisy. 

Taquette, S. R., & Minayo, M. C. (2017). An analysis of articles on qualitative studies conducted 

by doctors published in scientific journals in Brazil between 2004 and 2013. Physis Revista de 

Saúde Coletiva, 27(2), 357–374. 

Tehrani, M. H. (2004). Majmu’e Maqâlât-e wa Guftâr-e, Duwwumin Seminar Didgâh-ha-ye 

Islâm dar Pezesyk. In 2 (p. 55). Jakarta. 

Tihami, & Sahrani, S. (2013). Fikih Munakahat. Jakarta: Rajawali Pres. 

Tumoutou. (2018). Data Terbaru Jumlah Penganut Agama di Dunia. Retrieved February 14, 

2019, from https://tumoutounews.com/2018/05/21/data-terbaru-jumlah-penganut-agama-di-

dunia/ 

Tungao, Loida, F. (2015). Adjustment of Marriage Couples with Different Citizenship in 

Selested Municipalities of Batangas Province, Philipines. Asia Pacific Journal of 

Multidisciplinary Research, 3, 22–33. 

Wardatun, A. (2019). Matrifocality and Collective Solidarity in Practicing Agency : Marriage 

Negotiation Among the Bimanese Muslim Women in Eastern Indonesia. Journal of International 

https://hamdardfoundation.org/hamdard%20islamicus/


Hamdard Islamicus, Vol. 43 No. 1 (2020), 183-197  
https://hamdardfoundation.org/hamdard Islamicus/ 

 

12 

ISSN :0250-7196 

Women’s Studies, 20(2), 43–57. 

Wekke, I. S., & Hamid, S. (2013). Technology on Language Teaching and Learning: A Research 

on Indonesian Pesantren. Procedia - Social and Behavioral Sciences, 83, 585–589. 

https://doi.org/10.1016/j.sbspro.2013.06.111 

Wirawati, W. W., & Kelib, A. (2017). Hak Kewarisan Bagi Ahli Waris yang Melakukan Operasi 

Penyesuaian Kelamin Ganda (Khuntsa) dalam Tinjauan Hukum Islam. IUS Constituendum, 2(1), 

63–76. 

Yama, P., & Dehis, N. H. B. (2018). Perbezaan Khunsa dan Mukhannath menurut Perspektif Al-

Quran dan Al-Sunnah. In Proceeding of The International Conference On Contemporary Issues 

In Al-Quran And Hadith 2018 (pp. 72–77). 

YD, N. K. (2004). Operasi kelamin dalam Perspektif Hukum Islam. Al-Ahkam, 14(1), 99. 

Yuliasri, N. L. T. (2019). Kedudukan Ahli Waris Khunsa dalam Hukum Waris Islam. Mimbar 

Keadilan, 14(28), 208–219. 

Zainuddin, A. A., & Mahdy, Z. A. (2017). The Islamic Perspectives of Gender-Related Issues in 

the Management of Patients with Disorders of Sex Development. Archives of Sexual Behavior, 

46(2), 353–360. https://doi.org/10.1007/s10508-016-0754-y 

https://hamdardfoundation.org/hamdard%20islamicus/


 

 

 

 

 

 

SECTION I : Information 

Reviewer’s Name: Reviewer A 

E-Mail: xxx 

Manuscript Number: Hamdard-67 

Title:  Method of Determination of Double Gender and Marriage 
in Islamic Law 

Authors: XXXXX 

Date Sent to Reviewer: 18.05.2020 
Date Expected From Reviewer: 18.06.2020 

SECTION II: Comments per Section of Manuscript 

General comment: All of article good. 

Introduction: Give introduction before purpose 
You just give other research from pre-reading activities, and 
give other research from al your keyword. And you can find 
novelty 

Methodology:  Chekc your grammar 

Results: - 

Discussion: Add compare with other research. please explain more 
spesific and make a relation between results data and prvious 
research to get a new findings informaton as excellence of 
this research 

Bibliography/References: - 

Others: - 

Decision: - 

SECTION III - Please rate thefollowing: (1 = Excellent) (2 = Good) (3 = Fair) (4 = poor) 

Originality: 3 

Contribution to the Field: 2 

Technical Quality: 3 

Clarity of Presentation : 3 

Depth of Research: 3 

SECTION IV - Recommendation: (Kindly Mark With An X) 

Accept As Is:  

Requires Minor Corrections: X 

Requires Moderate Revision:   

Requires Major Revision:  

Submit to Another Publication Such As:  

Reject on Grounds of (Please Be Specific):  

SECTION V: Additional Comments 

 
 
 

 



 

 

International Journal of Psychosocial Rehabilitation 
 

 

 

 

SECTION I : Information 

Reviewer’s Name: Reviewer B 

E-Mail: xxx 

Manuscript Number: Hamdard-67 

Title:  Method of Determination of Double Gender and Marriage 
in Islamic Law 

Authors: XXXXX 

Date Sent to Reviewer: 25.06.2020 
Date Expected From Reviewer: 18.07.2020 

SECTION II: Comments per Section of Manuscript 

General comment: Actually, in my opinion this manuscript should be rewrite 
because Explanation please improve. Consists of the 
background of the problem, the method used, the 
instruments used, the results, and conclusions from the 
results. 

Introduction: Before we tell about the purpose of this research please give 
to the introduction. For the abstract it better doesn’t  include 
the subjects. These findings do not need to be included in 
the abstract, because they already exist in the method. 
directly to the results of the study. 

Methodology:  Pay attention to unnecessary repetition, just once. 
Methodology should be make a sub title Reseach model, 
participants, data analysis, data processing, 

Results: lacking the word 'Pseudo' in the first table, second row. 

Discussion: Middle notes should use Mendeley, Zotero etc. Do not 
manually. Note the sentence in the fourth paragraph, there is  

Bibliography/References: - 

Others: - 

Decision: - 

SECTION III - Please rate thefollowing: (1 = Excellent) (2 = Good) (3 = Fair) (4 = poor) 

Originality: 3 

Contribution to the Field: 2 

Technical Quality: 3 

Clarity of Presentation : 3 

Depth of Research: 3 

SECTION IV - Recommendation: (Kindly Mark With An X) 

Accept As Is:  

Requires Minor Corrections: X 

Requires Moderate Revision:   

Requires Major Revision:  

Submit to Another Publication Such As:  

Reject on Grounds of (Please Be Specific):  

SECTION V: Additional Comments 

 
 
 

 



 

 

 

 



 

 

 



Sept,


